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'Brahman and the universe which may be said to be the
so-called effect, though illusory in nature, of Brahman.,
pure or impure.

3. Now, coming to the Curyavdda^ we find that
it is associated with the Madhyamika school of the
Buddhist thought. It not only denies the external reality
of the world but also dispenses with the necessity of
recognising the existence of ideas (yijndna). All traces of
phenomenal experience, both objective and subjective,
are effaced, and what is left behind is the Serene Depth
of an Infinite Void. It is called Cunya in the sense
that it is eternally free from everything with which our
subjective or objective consciousness is acquainted.
It is above the world, beyond the world, and even
permeating the world, though not defiled by it, as its
abiding background. It is neither positive, nor even
negative (as the word might seem to apply); nor both
simultaneously, nor other than both; so that, it is
undefinable and in a sense has no "character3 {laksana\
This school of thought explains the whole paraphernalia
of cosmic experience from the stand-point of this Cunya
with the aid of Amdyd.

4. The Arambhavada is the theory which is advo-
cated by Nyaya and Vai^esika. According to this
joint-system, which stands for common sense, there is an
absolute difference between a cause and its effect, al-
though both are bound together by a mysterious tie of
relationship; so that, as long as the effect exists, it
inheres in its cause and even when it does not exist,
that is, before its production and after its destruction,
its non-existence in both the cases, technically called,
prdgabhdm and dhwrnya^ also is attributed to the same
cause. Why is it so, is not known even to the
Naiyayikas and the Vai^esikas themselves. They would,
naturally, say that it is in the very nature of the cause
and the effect to be so related. This difficulty is perhaps
due to their not believing in the Satkdryavdda and